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A National trauma

A national trauma which the Serbs after the fall  of  the Serbian national state and the

Ottoman occupation experienced after June 20th, 1459[i] can be compared with that felt by
Judea’s Jews after the fall of Jerusalem and the destruction of the Temple in 70 AD.[ii] Since
Serbia soon found herself well within the Ottoman Sultanate and the European Christian
states were on defense from the victorious Muslim Ottoman Turks, no light at the end of the
historical tunnel was seen and the whole nation sank into deep despair for the next four
centuries. In a sense, the nation may be regarded as an extended individual, with similar
suffering  from  wounds  and  defeats.[iii]  And  as  an  individual  compensates  for  its  personal
defeats by pushing his/her traumatic memories into the subconscious, so a nation builds up
a fictitious  history,  trying  to  justify  his/her  failures  and construct  a  fictitious  world  without
unpleasant reality. Subjugated Serbs were no exception, as the Jews, Germans, Albanians,
Lithuanians,[iv] etc. were neither. This is evidenced mostly from folk epic poetry.[v]

The latter was resting, as far as the 1389 Kosovo Battle was concerned, on two principal
pillars, one ideological, the other quasi-historical. The essence of the Kosovo cycle epic
poems centers on the so-called “Prince (Lazar)’s Supper”. This is composed, in its turn,
mainly on the New Testament myth of the “(Christ’s) Last Supper”, with an admixture of the
Homeric plot from the Iliad.

On the ideological  side,  the 1389 Kosovo Battle  against  the Muslim Ottoman Turks  is
presented in Serbian epic poems as a collective crucifixion. Being aware of the superiority of
the Ottoman army, Prince Lazar Hrebeljanović of Serbia was put before two alternatives:

1) To surrender and to enjoy the “Earthly Kingdom” or

2)  To  fighting  and  to  deserve  the  “Heavenly  Kingdom”,  with  the  obvious  allusion  to  the
choice  of  Jesus  Christ.  Of  course,  the  Christian  Prince  chose  the  second  alternative.[vi]

Hence, it was just God’s will, an inevitable outcome of the choice, which resulted in the
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bloody defeat during the battle. As for the very plot, the scenario at the epic poem “Prince’s
Supper” had Jesus in the image of Lazar, while the role of Judah was allotted to Kosovo’s
nobleman Vuk Branković.[vii] The latter accused Miloš Obilić of treacherous intentions, and
it was for that reason that the latter decided to kill Sultan Murad I (1360−1389) as proof of
his loyalty.[viii] The parallel with Achilles before the Troy is conspicuous.

Nevertheless, even ignoring the ideological religious background mentioned, it  was this
treacherous behaviour of Vuk Branković, who allegedly passed during the very battle on the
Ottoman side, which turned out fatal for the Christian and Serbian cause. However, this
betrayal has never been proven by historical sources and it was in all probability invented
later on, for a number of political and other reasons. But as a result, a Kosovo nobleman and
feudal lord Vuk Branković remained in the popular Serb memory as an epitome of a traitor.

Apart from the folk epic cycle mentioned above, many Serb poets used to make use of the
1389 Kosovo Battle as poetic inspiration. A cycle by poet Dragoljub Filipović about Serb
Kosovo heroes can move anybody except the Serbophobs. A renown Serb poet from the end

of  the 19th  and beginning of  the 20th  century,  Milan Rakić,  wrote a  poem entitled On
Gazimestan.[ix]  When in  October  1912 Serbian army reached Kosovo Field  during the
1912‒1913 First Balkan War, a commander lined up his unit at the spot on Gazimestan and
asked if somebody could recite the poem before the line. A soldier stepped ahead and did it,
in a solemn silence of moved comrades. Then another soldier stepped ahead and asked the
commander if he is aware that the author of the poem is present in the line. The surprised
commander then asked Milan Rakić to step ahead, but the latter was so timid that he did
not obey the order. The commander then ordered the unit to salute their comrade, what
they did proudly.

A historic place of Gazimestan means to the Serbs the same as Golgotha to the Christians,
and the West Wall to the Jews. There is no Serb kid who has not read some parts from the
collection of the Kosovo cycle poetry, folk or otherwise. Kosovo-Metochia (KosMet)[x] may
be torn out from Serbia (and the Serbs), just as the Temple has been destroyed and the
Jews left Judea. But just as after every feast meal Jews hit glasses after a toast onto the floor
and cry: “Jerusalem, let my right arm dry up if I forget you!”, so Serbs will yearn for the lost
homeland. The Jews have returned to Judea (today Israel) and recover Jerusalem and the
West Wall (with fundamental support by the US’ administration and the Zionist lobby in the
USA).[xi]

The 1389 Kosovo Battle

The battle which took place north of KosMet’s administrative center Priština on the early
morning of June 28th on the Kosovo Field[xii] is of focal ideological and patriotic importance
to  the  Serbs  during  the  last  600  years.  A  ruler  of  Serbia  Prince  Lazar  Hrebeljanović
(1373‒1389), allied with his compatriot from Bosnia King Tvrtko I Kotromanić (1353‒1391),
made the last  attempt to  preserve his  independence from rapidly  expanding Ottoman
Empire.[xiii] In 1388 they succeeded to defeat an Ottoman army in three successive battles

of  which  the  Bileća  Battle  (August  27th,  1388)  was  of  the  crucial  significance.[xiv]  The
Ottoman Sultan Murad I, who had been occupied by pacifying Anatolia (Asia Minor), returned
to the Balkans and brought together a huge coalition of forces among his vassals, many of
whom were Christians including and ethnic Albanians, Bulgarians, and Serbs. The opposing
army under Prince Lazar and King Tvrtko I was composed by the coalition of Central Serbia’s
forces, Bosnian troops under Vlatko Vuković, the Vlach (Romanian) contingent of Voyvode
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Mircea, the troops of Lazar’s son-in-law Vuk Branković (feudal lord of KosMet) and some
other detachments.

More numerous Ottoman army won the battle but both leaders, Prince Lazar and Sultan
Murad I,  lost their lives. According to very popular Serbian legend, Sultan Murad I was
assassinated by Serbian knight Miloš Obilić or Kobilić who was before the battle taunted and
insulted by Kosovo’s landlord Vuk Branković. The assassinator slipped bravely into Sultan’s
tent and stabbed the Sultan Murad I by a long knife to death, before being killed by Sultan’s
guards. Prince Lazar was at the last stage of the battle taken as the prisoner with his knights
and was decapitated by the Ottomans.[xv]

Nevertheless, the 1389 Kosovo Battle became very soon a focal element of Serb patriotism
and national mythology over the centuries. For sure, no other single historical event has had
more  psychological  influence  and  mental  impact  on  the  Serbs  as  a  nation  up  today.  The
crucial element in his mythology is a tradition that before the battle, Prince Lazar was
offered by Sultan Murad I the choice between the Earthly Kingdom and a Heavenly Empire,
and he chose the latter what meant in practice the battle and national tragedy followed by
the Ottoman yoke for centuries. As a matter of fact, because of such kind of covenant with
God, the Serbs are understanding themselves as a collective identity as a Heavenly People
for the very reason they chose in 1389 freedom in a Heavenly Empire over serfdom and
humiliation in a temporal world (the Earthly Kingdom). The same happened in 1999 when
NATO’s  gangsters  gave  the  ultimatum to  the  Government  of  the  Federal  Republic  of
Yugoslavia (Serbia and Montenegro) to handle over KosMet’s province to them but the
ultimatum was rejected followed by NATO’s aggression on Serbia and Montenegro for 78
days (March‒June 1999).[xvi]

Historically, the 1389 Kosovo Battle accelerated the disintegration of the medieval Serbian
state  and  opened  the  way  to  five  centuries  of  the  Ottoman  yoke  in  KosMet  and  South
Balkans.

The Western Kosovo meta-mythology

In political practice, Kosovo-Battle memory, both historical and poetic, has been used by
those Serbian politicians who referred to national sentiments, as an easy means to achieve
Serbian collective support for their running politics. However, in fact, this refers mainly to
Serbian quasi-intellectuals, who were educated in traditional manners. Nevertheless, this
instance has been vastly and successfully exploited by those who found their interests in
tearing KosMet from Serbia.[xvii] It concerns both Albanians (from Albania and KosMet) and
their (Western) patrons. Since this instance appears of great importance for the propaganda
war going on about KosMet, it deserves particular attention here.

It is known that one of the main strategies in winning a case has always been to attack an
adversary at the point one feels to be the weakest with him/herself.  It  is  obvious,  for
instance,  how the mythology about the quasi  Illyrian origin of  the Albanians has been
developed by Albanian historians and politicians, what should lend support for their claims
on almost any West Balkan territory, including that of a present-day Austria. Therefore, the
principal target of the same circles has been to convince the world public opinion that Serbs’
claims on KosMet are a product of pure phantasy, an irrational construction of Serb history
regarding their presence on KosMet. If they prove that a part of this construction is a false
one, a pure myth, then it should be much easier to convince people that the rest is false as
well. Their strategy is simple and it goes like this: Serbian claims regarding KosMet’s history
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are as realistic as their poetry is historically supported.[xviii]

In order to illustrate the point, let us turn for the moment to Israel, his ancient and recent
history.  We know from the Old Testament that the Jewish clergy has claimed the historicity
of the ancient fables including Exodus, pastes sent on Egypt by Jehovah, parting the Red
Sea, slaughter by Joshua of Canaanites, etc.[xix] Since we are aware these are but irrational
fancies, it follows that nothing in the Bible has historical support. Hence, the claims of the
Jews that they used to live in present-day Israel, including Palestine, are mere fictions, not
worthy serious considerations. And, as the logical consequence, the existence of the state of
Israel is the result of European colonization of the Arabic national territory, a pure act of
aggression and violence.[xx]

Likewise, due to Zeus’s interventions at Troy, the Trojan War never took place, since we
know that the Olympian Gods were Greek inventions.[xxi]

The Kosovo meta-mythology has been, therefore, contrived like this: Serbs claim that their
poetic memory is history, and since it is untrue, any further claims from their side appear
likewise  false.  Nevertheless,  the  trouble  with  this  construct  is  that  Albanian  Western
patrons, like the USA, have accepted this meta-mythology and do not hesitate to express
this in public. It is the background of their frequently repeated demands that Serbs should
be realistic, to accept the reality (that KosMet is gone), etc. It never occurred to them that it
is exactly one may have expected from them to give the advice to the Albanians, Albanian
and non-Albanian likewise, to accept the reality that not all Albanians live in the same state,
as not all Kurds, Serbs, Roma, Armenians, Jews or Basques do.  However, of course, it is no
matter of logic or morality, but rather of geopolitical interest and military power.[xxii]

If one may forgive those involved who are trying to secure their geopolitical and other
interests,  national or otherwise, by referring to the irrationality of their adversaries, as
ethnic-Albanians do, the behaviour of some others self-appointed advisers and/or referees
can  provoke  dismay  only.  Indeed,  those  who  go  around  and  talk  about  somebody’s
obsessions at microphones or in front of TV cameras, and then go to church and listen to
Judeo-Christian myths, (not to mention those of the Islamic provenience) deserve nothing
but compassion. To call historical facts myths and kneel at the same time before religious
effigies deserve the attention of a particular branch of human professions, indeed.[xxiii]

Here it is interesting to note that the Vidovdan cult (the cult of the 1389 Kosovo Battle) was
introduced much later from the time of the battle. Even more interesting is the fact that it
came from the West, albeit in an indirect way. Namely, the original cult was that of the
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Roman Catholic saint St. Vit (Vitus), who was executed on June 28th, 303 AD. His day was
celebrated on that date, together with the seer Amos. Vit’s name entered the Serbian
Orthodox ecclesiastic books via Roman Catholic and Russian sources and he was never
considered as a Serb saint. On the other hand, the Old-Slavic god Vid (Svevid)[xxiv] was
venerated  by  ancient  Slavs  as  the  God  of  light  and  welfare,  but  a  God  of  war  as
well.[xxv]Sacrifices  to  Vid  were  carried  out  at  the  end  of  the  yearly  harvest,  in  shrines
dedicated to him, all  over the Slavic world. Only after the famous Kumanovo battle in
October 1912, when the Serbian army decidedly defeated the Ottoman one, at the very
beginning of the First Balkan War,[xxvi] the slogan was launched “For Kosovo Kumanovo”,
and Vidovdan (The Day of Vid) came into prominence and entered the Serbian Orthodox
Church’s  calendar  by  red  letters,  as  one  of  nine  most  important  state’s  official
festivities.[xxvii]

The irony of history is that the visit of the Habsburg Prince Ferdinand to Sarajevo was

deliberately scheduled for Vidovdan on June 28th, 1914 and was experienced by the Serb
part of the Bosnian-Herzegovinian secret patriotic and anti-Habsburg organization Mlada
Bosna  (Young Bosnia) as a direct provocation to the Serbs,  their  national  feelings and
ethnohistory (as it was in fact) but above all the provocation to their Kosovo cult.[xxviii]
Whether the conspirators were aware that it could have been interpreted in another way, as
linked with the Roman Catholic St. Vit, is not known. Whether the occurrence of the Great

War  depended  on  the  (wrong)  interpretation  of  the  significance  of  June  28th  could  be  a
matter  of  speculation,  but  the  historical  reality  remains  the  only  certain  fact  at
present.[xxix]

The  collective  memory  on  the  1389  Kosovo  Battle  has  produced  some  other  side  effects,
which will play a remarkable role in the subsequent Balkan history. Two points are to be
made here, as two sides of the same coin:

The frustrating feeling of the (national) defeat of the Serbs.1.
The heroic assassination of Sultan Murad I by the Serbian knight Miloš Obilić.2.

The  first  element  of  the  memory  has  resulted  in  the  impulse  for  retaliation,  as  already
mentioned in connection to the above-mentioned slogan. The second aspect is an almost
archetypal link of the Vidovdan day to the “heroic assassination” within the patriotic impulse
in the Serbian nation. The assassination in Sarajevo was but one instance of the “Vidovdan

mythology”. When on June 28th, 1921 the Regent Alexandar Karađorđević (practically the
absolute ruler of Yugoslavia at the time, born in Montenegrin capital Cetinje on December

17th,  1888[xxx] and Montenegrin by his own determination[xxxi]) declared the so-called
“Vidovdan Constitution” of the interwar Yugoslav state, on the Vidovdan day, the same day
an attempt was made to assassinate him and the Prime Minister Nikola Pašić (who was
accompanying the Regent in a coach). Nikola Pašić was the target of another attempt of
assassination in 1923 (on the Vidovdan day as well).[xxxii]

*
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