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The article addresses a linguistically based project on Serbian ethnonational identity and a
language-based political model for the creation of the Serbian united ethnonational state in
the Balkans drafted by the most famous Serbian philologist Vuk Stefanović Karadžić in 1836
and further  developed by  Serbia’s  statesman Ilija  Garašanin  in  1844.  The  most  significant
problem with respect to V. S. Karadžić’s “Срби сви и свуда“ (“Serbs All and Everywhere”)
and I. Garašanin’s Начертаније (Outline) – two programmatic works in which the project of
resolving the “Serbian Question” was developed in 1836/1844, is their interpretation and
understanding  of  the  historiographical  traditions  of  different  nations,  especially  those  of
Serbian and Croatian historians, philologists and political scientists. It provoked discussion
and  intellectual  friction  within  the  political  ideology  of  the  Balkan  nations  until  the
destruction of Yugoslavia (1991–1995) and after it.

The cardinal  aim of  this  article  is  to  investigate  a  linguistic  aspect  of  the  ideological
framework in making both Serbian national identity and national state- building program

created in the first half of the 19th century by two different Serbian writers and public figures
– V. S. Karadžić and I.  Garašanin. In subsequent decades this “linguistic” framework of
national  identity became one of the cornerstones of the Serbian national  ideology and
foreign policy of Serbia.  The question of national identity and the creation of a united
national  state  occupied  the  first  place  on  the  agenda  in  the  mind  of  the  leading  Serbian

intellectuals and politicians in the first half of the 19th century. Imbued by ideas of German
Romanticism and the French Revolution, Serbian patriotic public actors set up a goal to
create  an  ideological-political  framework  for  Serbian  national  liberation  from  foreign
occupation  –  the  Roman  Catholic  Austrian  Empire  and  the  Islamic  Ottoman  Empire
(Sultanate).  Therefore,  the  present  work  investigates  the  linguistic  model  of  national
identification of the South Slavs designed by V. S. Karadžić in 1836 and the program for the
restructuring of the political map of the Balkan Peninsula drafted by I. Garašanin in 1844.

There are three goals of this article:

To  investigate  how  language  influenced  Serbian  national  ideologies  in  the  first1.
half of the 19th-century.
To  discuss  how  V.  S.  Karadžić,  the  most  influential  Serbian  19th-century2.
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philologist, and I. Garašanin, the most important Serbian 19th century politician,
answered the fundamental question of Serbian nationalism from the perspective
of 19th century Romanticism, i.e., who are the Serbs and what are the borders of
a united Serbian national state?
To define the structure of Serbian linguistic patriotic nationalism in the first half3.
of the 19th century.

The works of both authors belong primarily to the history of South Slavic philology and
nationalism, which unfortunately has not been given satisfactory attention by Yugoslav
researchers  in  the  last  century,  mainly  because  the  topic  of  South  Slavic  nationalism
(including  the  linguistic  one)  has  been  considered  as  ideologically  “destructive”  for
Yugoslavia’s  multiethnic  union.  Therefore,  the  studies  of  nationalism,  national
determination,  and creation of  national  states,  were either partially neglected or given

subjective  interpretations  influenced  by  prevailing  political  views.[1]  However,  the  19thand

20th-century historical development of the South Slavs cannot be properly reconstructed
without attempts to investigate objectively the development of South Slavic nationalism,
especially the linguistic one. This article is a contribution to these attempts.

Historical Background

This section examines the historical conditions in which the Serbs as a nation lived at the

time of V. S. Karadžić and I. Garašanin. In the early and middle part of the 19thcentury, the
historical and ethnical Serbian territories were divided between two states, the Austrian
Empire and the Ottoman Empire. A greater number of ethnolinguistic Serbs inhabited the
Ottoman Empire than the Austrian Empire.

The Serbs in the Ottoman Empire

The Ottoman Empire was the Muslim state governed by ethnic Turks from 1299 to 1923
under the Turkish ruling dynasty of the Ottomans (the Osmans). It was established by the
founder of the dynasty Osman I in North-West Anatolia (Asia Minor) but soon expanded by
his successors into the whole of Asia Minor and the largest portion of South-East Europe. At
its height in around 1600, the Ottoman Empire included North Africa, the Middle East, Asia
Minor,  almost  all  of  South-East  Europe,  the southern part  of  Central  Europe,  the East
Mediterranean islands and Crimea. After the Great Vienna War of 1683−1699 the Ottoman

Empire began to decline rapidly and in the 19th century it became known in Europe as the
“sick man at the Bosporus”. It eventually collapsed in 1923 after the Greco-Ottoman War of
1919−1923. The “Eastern Question” or the destiny of the European Ottoman possessions
entered  its  final  stage  with  the  Serbian  Revolution  of  1804−1815  and  the  Greek  Wars  of
Independence in 1821−1829.[2] Nevertheless, the Serbian rebels in 1804−1815 were the
first  to  insist  that  the  “Eastern  Question”  had  to  be  resolved  according  to  the  principle  of
ethnic rights (or the nationality principle).[3]

The Ottoman possessions on the Balkan Peninsula consisted of several pashaliks, the largest
administrative-territorial  units  in  the Ottoman Empire;[4]  the most  important  for  future
Serbian history was the Belgrade pashalik which was administratively subdivided into twelve
nahijas, or districts.[5] The central and principal part of the Belgrade pashalik was the region
of Šumadija (“Woodland”), where two insurrections against the Ottoman administration took
place  from 1804  to  1815;  in  subsequent  years  this  pashalik  became the  core  of  an



| 3

independent Serbia and later of Yugoslavia.

At the beginning of the 19th century, the Belgrade pashalik was surrounded by the pashaliks
of Niš, Leskovac, Novi Pazar, Sjenica and Zvornik, in which the ethnolinguistic Serbs of all
denominations comprised an absolute majority. The Serbs also lived in the pashaliks of
Herzegovina, Bosnia, and Scodra which did not border directly on the Belgrade pashalik. The
Orthodox Christians  of  the de facto  independent  (from 1688)  Montenegro (Crna Gora)
declared themselves to be a part of the Serbian nation as well.[6] Montenegro was only
nominally incorporated into the Ottoman administrative system with the governor or pasha,
appointed by an Imperial Council, or Divan in Istanbul (Constantinople).[7]

It is important to note that the Serbian population was exclusively Orthodox Slavic in the
Belgrade pashalik only, while in all other pashaliks Orthodox Serbs lived together with the
South Slavic Muslims, Roman Catholics and Bulgarians, as well as with both Roman Catholic
and  Muslim ethnic  Albanians  (the  Arbanashes)[8]  and  the  Albanized  Serbs  in  Kosovo-
Metochia (the Arnauts).[9]

For the very reason of such ethnographic distribution of the ethnolinguistic Serbs and their
mixing  with  the  other  ethnolinguistic  groups  in  the  Balkans,  some  historians  have
considered  so-called  Serbia  proper  to  consist  only  of  the  territory  of  the  Belgrade
pashalik.[10] It is estimated that liberated Serbia during the First Insurrection (1804–1813)
against the Ottoman authorities had about 500,000 inhabitants.[11] Yugoslav scholars have

suggested  that  in  the  mid-19th  century  there  were,  in  the  aggregate,  approximately
2,000,000 Serbs under the Ottoman administration.[12]

Like  the  other  subordinated  Christians  within  the  Muslim Ottoman Empire,  the  Serbs,
according to the Serbian Orthodox Church, the South Slavic Orthodox Christian population
who  spoke  the  Štokavian  speech/language[13]  lived  mainly  in  the  villages  and  the
countryside and were occupied with  farming and cattle  breeding.  The Roman Catholic
Croats from Bosnia-Herzegovina held the same social  status as the Christian Orthodox
Serbs.[14] Both the Serbs and the Croats within the Ottoman Empire belonged to the
subordinated social strata of extra tax-payers – the raya (serfs).

During  the  Ottoman  occupation,  Bosnia-Herzegovina  became  a  symbol  of  ethnic  and
religious mixing and co-existence of peoples in South-East Europe (1463−1878). At the

beginning of the 19th century, the South Slavic Muslims slightly outnumbered the Christian
population in Bosnia-Herzegovina, while the Serbs substantially outnumbered the Croats in
the same province.[15] According to French statistical records of 1809, around 700,000
Christians lived in Bosnia-Herzegovina: the Orthodox people were in a majority in West
Bosnia  and  East  Herzegovina,  while  the  Roman  Catholics  were  predominate  in  West
Herzegovina.[16]  Yugoslav  historians  estimated  that  the  total  population  of  Bosnia-
Herzegovina in 1865 numbered 1,278,850; the Orthodox 593,548, the Catholics 257,920,
and the Muslims 419,628.[17]

The privileged administrative, legal and social  status of the Muslims in contrast to the
Christians  became,  apart  from  their  religious  diversity,  the  main  source  of  conflicts  and
animosities among these three national (religious) groups on the territory of the South
Slavic lands within the Ottoman Empire. According to Ottoman law and practice, only the
Muslims as “Mohamed’s people” could obtain state office and privilege to move freely within
the  whole  territory  of  the  Ottoman  Empire.  In  addition,  the  Muslims,  in  contrast  to
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Christians, were not required to pay extra state taxes, like the harach and up to the mid-17th

century the most terrible tax – devshirme or “taxation in blood”.[18]

It is evident that faith was the crucial point of political ideology and national determination
under the Ottoman Empire.[19] It was specifically religion that linked the Balkan Muslims of
South Slavic origin to the Ottoman government, political ideology, and state interests. It was
because of their new religion that the South Slavic Muslims were given the disparaging
name as the Turks by their Christian compatriots. Undoubtedly, the Islamization of a certain
part of the South Slavic population was one of the most remarkable achievements of the
Ottoman  administration.[20]  For  instance,  the  national  affiliation  in  Bosnia-Herzegovina
according to the Yugoslav census of 1991 was in percentages: 43,7 Muslims, 31,3 Serbs,
17,3 Croats, 7,0 “Yugoslavs” and others.[21]

The Serbs in the Austrian Empire

The  multiethnic  and  multicultural  Austrian  Empire  (1804−1867)  was  composed  of  the
territories and peoples from whom the Habsburg emperors in Vienna demanded allegiance
to the ex-Habsburg Monarchy. At the time when the Austrian Empire was the biggest Central
European state in modern history, it occupied parts of the East and South-East Europe. It
was ruled by the house of Habsburgs (originally from Switzerland) which was the most

prominent European royal dynasty from the 15th  to the 20thcentury. The founder of the
dynasty’s power was Rudolf I (1273−1291) who began the family’s rule over Austria. The

zenith of the Habsburg dynasty was reached under Charles I in the 16th century. At the

beginning of the 19th century emperor Francis I ruled the Austrian Empire which consisted of
the Habsburg hereditary lands of Bohemia, Hungary, Croatia and Transylvania in addition to
Galicia, Dalmatia, Venetia, and Lombardy. In 1867 the Austrian Empire was transformed into
Austria-Hungary  or  the  Dual  Monarchy  and  as  such  lasted  until  1918.  The  biggest
ethnolinguistic  groups  of  the  Austrian  Empire  were  the  Germans,  Hungarians,  Czechs,
Slovaks, Slovenes, Serbs, Croats, Romanians, Poles, and Italians.[22]

In the first half of the 19th century, a smaller number of Serbs lived in the Habsburg Austrian
Empire (Austria-Hungary from 1867). They were settled in a non-military area in Hungary
and Croatia-Slavonia and the Military Border region (Figure 2). This region was established

on the Habsburg Monarchy’s border with the Ottoman Empire in the mid-16th century and
was divided into eleven military regiments. When the Austrian Empire gained the former
Venetian lands of Dalmatia and Boka Kotorska[23] at the Congress of Vienna in 1815,[24]
the number of the ethnolinguistic Christian Orthodox Serbian residents within the Austrian
Empire  increased  significantly:  in  1792  there  were  667,247  Serbs  in  the  Habsburg
Monarchy, while in 1847 the Serbian population in both civilian areas within Hungary and
Croatia-Slavonia and the Military Border region reached 896,902.[25] In 1796 there were
51,071 Orthodox inhabitants, out of 256,000, in Dalmatia which at that time was under
Venetian rule.[26] The Serbs in the Habsburg Monarchy and from 1804 the Austrian Empire
enjoyed their historical rights based on the privileges given to them by several Habsburg
emperors. These privileges permitted them both ecclesiastic and educational autonomy.
The exact obligations of the Serbs in the Military Border region were fixed in 1807 during the
Napoleonic era.
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Within the Habsburg Monarchy, the cultural center for the Serbs before the mid-18thcentury
was Vienna. It then shifted to Budapest because of intensified censorship in Vienna, and, in

the end, it was transferred to Novi Sad in the early 19th century.[27] The religious life of the
Serbs in the Ottoman Empire and the Habsburg Monarchy was concentrated in ancient
monasteries  and  churches.  The  Serbian  Orthodox  Church  became  a  leading  national
institution  preserving  the  national  legend  and  historical  memory  of  Serbia’s  medieval
statehood and  a  national  language and  alphabet  of  the  Serbs.  This  was  of  particular
importance in such ethnically mixed areas as Bosnia-Herzegovina, Dalmatia, Croatia and
Slavonia.[28]

The Serbs were a divided nation not only politically but also from the point of view of church
jurisdiction. The Serbs from the Ottoman Empire belonged to the Greek Patriarchate of
Constantinople, having lost their autonomous church organization, the Patriarchate of Peć in
1766. At the same time, the Serbs from the Austrian Empire developed their own national
autonomous church organization, the Metropolitanate of (Srem’s) Karlovci (1691−1848),
which was supervised by the government of the Habsburg Monarchy and from 1804 the
Austrian Empire.[29]

The main task of the Serbian Orthodox clergy in both the Ottoman Empire and the Habsburg
Monarchy/Austrian Empire was to keep the Serbian (Christian Orthodox) nation from being
converted to either Islam or Roman Catholicism. For this purpose, they created a theory
according to which only the Christian Orthodox members of the South Slavic community
who spoke the Štokavian dialect (i.e., the Serbian language) belonged to the Serbian nation.
At the same time, the Serbian clergy proclaimed the Church Slavonic language and Old
Cyrillic writing system as the cardinal symbols of the Serbian nationality in addition to the
Christian  Orthodoxy.  The  Cyrillic  alphabet  was  of  crucial  importance  to  Serbs  in  the
ethnically mixed areas. These letters became a remarkable symbol of their national identity,
especially in Bosnia-Herzegovina, Slavonia, Dalmatia, and Croatia.[30]

A  Serbian  type  of  the  Church  Slavonic  language  was  the  literary  (book)  language  of

medieval Serbia. However, this language had undergone significant changes from the 12th to

the  18th  century.  Liturgical  services  were  performed  in  such  a  language,  which  was

designated as the Slavonic-Serbian literary language in the 18th century.[31]

The Slavonic-Serbian literary language was significantly influenced in the 18th century by the
Russian redaction of the Church Slavonic language as a result of the impact of the Russian
liturgical books which were used by the Serbian Christian Orthodox clergy. The process of
bringing together the two types of the Church Slavonic language (the Russian and the Serb)
was initiated in 1727, when the Moscow Holy Synod sent a mission to Srem’s Karlovci, the
location of the headquarters of the Serbian Orthodox Church in the Habsburg Monarchy. The
mission’s main achievement appears to have been the adoption of a Russified version of the
Serbian type of Church Slavonic as the literary language of the Austrian Serbs. Therefore,
the Serbs from the Habsburg Monarchy and later the Austrian Empire became more and
more politically and culturally oriented toward the (Orthodox) Russian Empire and Serbia
then toward (Roman Catholic and Protestant) Western Europe. When the mission completed
its  service  in  1737  and  went  back  to  Moscow,  the  Serbian  Christian  Orthodox  clergy
maintained the attachment to Russian cultural and church traditions, as the only apparent
way to keep the Austrian Serbs from the Germanization, Magyarization, Croatization, and
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conversion to Roman Catholicism. The cult of the 1389 Kosovo Battle and martyrdom of
Serbia’s Prince Lazar Hrebeljanović for both Christendom and Serbdom played the cardinal
role in the process of preserving Serbian national identity either in the Ottoman Empire or
the Habsburg Monarchy/Austrian Empire.[32]

From the time of the Ottoman occupation of the Serbian people and lands in the 15thcentury,
the essence of Serbian political ideology was national liberation and revival of the national
(pre-Ottoman) statehood.[33] The national dream of a free and united Serbian state began

to be realized at the beginning of the 19th century, with two Serbian insurrections against
the Ottoman authorities in 1804–1813 and 1815.[34] The first political plan for the revival of
the medieval Serbian state was drafted by Stevan Stratimirović, the Metropolitan of the
Metropolitanate of (Srem’s) Karlovci, in 1804.[35]This was followed by a plan in 1808 by
Russia’s  deputy  in  Serbia,  Konstantin  K.  Rodofinikin,  and  Serbia’s  Secretary  of  the  State
Council,  Ivan  Jugović.[36]

The  Serbian  state  was  de  facto  re-established  in  1815  and  adopted  its  first  modern
Constitution  in  1835.[37]  The  author  of  the  Constitution,  the  Austrian  Serb  Dimitrije
Davidović, used as a model the modern liberal-democratic Constitutions of Belgium and
Switzerland. For this reason, Davidović’s Constitution of modern Serbia was labeled by the
Russian Minister of Exterior as “a French garden in Serbia’s forest”.[38]

Prince Miloš Obrenović I  (1815–1839) continued to develop a Serb national ideology of
reviving  the  Serbian  statehood,  designing  a  plan  to  enlarge  the  ancient  state  by
incorporating into the united Serbia all the lands of the Ottoman Empire that were inhabited
by the ethnic Serb majority at that time, particularly Bosnia-Herzegovina, Sanjak (Raška)
and Kosovo-Metochia.[39]

To be continued…
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